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he Reformed Christian tradition

values all human faculties as gifts

of God and seeks to bring their
exercise to the service of God in the world.
This tradition was a formative stimulus in
the emergence of modern science and the
development of science-based technolo-
gies. Yet ironically, the very existence of
this tradition is threatened today by its
inability to speak credibly in a scientific
and technological world.

Since all the church’s ongoing con-
cerns for proclamation, mission, pastoral
care, and social action depend upon its
continued existence and the credibility of
its message, the church in its theology and
ministry must take account of develop-
ments in contemporary science and tech-
nology. More and more it is these
developments which shape the way church
members and humans around the globe
think and live. Without such attention the
church is becoming increasingly unable to
conceive and express adequately the rela-
tion of God to the cosmos, of God to the
earth and of God to humanity.

In this century we have witnessed un-
precedented changes in human under-
standing of the cosmos, changes which
have been brought about by the scientific
exploration of the universe and life. These

developments have enormous implications
for what Christians mean when they de-
clare their faith in a creating, redeeming
and sustaining God. They have no less
significance for what Christians under-
stand to be their call to ministry. Yet the
failure of the church to adequately take
account of these developments constitutes
a crisis of faith which, though both pro-
found and subtle in its depth and extent, is
nevertheless virtually invisible to those
within the church. Yet, if it remains unad-
dressed, this crisis can only continue to
deepen as the church enters the 21st cen-
tury. The issue now facing the church is
no less than whether it can have theologi-
cal integrity, whether its thoughtand prac-
tice can be integral to the actual world in
and to which it is called to minister.
How has this crisis come about and
why are people in the church not more
immediately conscious of it? In principle
there is no way to separate the content of
the Christian faith (what we say we be-
lieve) from its form (how we conceive and
express what we believe). Further, the
Christian faith can not be conceived or
expressed apart from some worldview. Our
faith may influence our worldview but it is
also dependent upon a worldview. Today,
the church conceives its faith in terms of
ancient views of the cosmos, views which
bear virtually no similarity to a contempo-
rary understanding of the origin, structure
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and processes of nature. The cognitive
dissonance this creates is masked by the
acceptance of a dualistic vision in our
culture and in the intellectual life of the
church, a vision which separates religion
from science, faith from knowledge, value
from fact, subject from object, passion
from reason.

This dichotomy began to appear fol-
lowing the 16th century as a product of
two intertwined movements. One was the
emergence of a culturally autonomous
“modern” science conceived as rational
empiricism. The second was a retreat of
the church from the contemporary intel-
lectual lists, a retreat into a form of intel-
lectual cloister by means of which Christian
theology was insulated from the concep-
tually disturbing potential of scientific de-
velopment. Since that time the worldview
produced by the sciences and technologies
hasundergone many foundational changes
in the 20th century alone, yet the world-
view presupposed by the church in its
conception its faith, a worldview which
persists in the language of church teach-
ing and worship, remains largely that of
Christian western culture prior to the 16th
century.

Because this separation has been so
successful in permitting both freedom of
scientific inquiry and the perpetuation of
traditional forms of theological under-
standing and expression, few church mem-
bers, even among those who are practicing
scientists and engineers, experience any
intellectual or spiritual discomfort due to
the dissonance inherent in this separa-
tion. So, this “invisible” crisis of faith
remains hidden except for those who by
inclination (a distinctive personal need
for coherence) or circumstance (where the
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needs for moral judgment cause a conver-
gence of theological and scientific/tech-
nological perspectives) cannot escape
confronting this dichotomy in the name
of personal religious integrity. To use a
medical metaphor, the church is like a
community with a pathology which is so
prevalent among its members that the
community identifies the condition as
“health” or “normalcy.”

Yet, this schism of the mind and spirit
is having profound consequences for the
church. Current developments in biology,
especially in genetics and biotechnology,
require moral judgments grounded in in-
sights from a faith which comprehends
the universe as an evolutionary system.
However, the Christian conception of
humanity is virtually oblivious to evolu-
tionary biology and so provides almost no
insight. Or again, issues of environmental
policy present the church with an oppor-
tunity to participate in public moral delib-
eration. Yet, the church’s conception of
nature is so anthropocentric, static, and
romantic even among those in the church
who espouse an environmentalist ideol-
ogy, thatit bears little connection with the
view of the earth and the cosmos pre-
sented by the biological and astrophysical
sciences.

These are examples of how a clear line
cannot be drawn separating science and
technology in relation to their impact on
human self-understanding and human
society, nor separating theology and eth-
ics. Sometimes scientific inadequacies are
revealed by technological developments
as sometimes theological inadequacies
come to light in relation to ethical quan-
daries. So, innovations in technology can
spur ethical reflection which reveals theo-
logical inadequacies. Today, by this route,
biotechnical innovation leads to questions
of the adequacy of the traditional doctrine
of humanity.

It should not be thought that the locus
of this crisis of faith is merely in the
academic realm. This dualism which un-
dercuts the ability of the church to engage
credibly in matters of contemporary moral
and ethical deliberation would be serious
enough by itself, but this dualism also
seriously compromises the ability of the

church to perpetuate itself in its children.
The decline in mainline Protestant church
membership, which has been occurring
for more than three decades, has been
shown to be due less to issues of great
theological controversy and more to the
steady drifting away of persons for whom
the church in its teaching, worship and
mission offers no compelling reason for
membership. These are the “post-
churched” rather than the “unchurched.”
Their children may be “unchurched” but
for different reasons than in previous eras.
They are not “unchurched” because they
have not heard of the Christian faith.
They remain unaffiliated because they
sense that the churches are spiritual back-
waters, perpetuating archaic modes of
thought which too often encourage dubi-
ous forms of social action.

Lest it seem that the impact of this
dichotomy is only one having to do merely
with the “language” of the faith or with
differences about the social implications
of the faith, let it be said that overcoming
this dichotomy will require reexamining
the most basic faith claims of the church:
for example, the co-divinity of the Father
and Son as declared in the Nicene Creed
is dependent upon a classical metaphysi-
cal concept of substance which is made
problematic by contemporary physics; the
dualism inherent in the two natures doc-
trine of Christ as declared at the Council
of Chalcedon depends upon a philosophi-
cal theory of essences which is under-
mined by evolutionary cosmology; the
doctrine of divine revelation which is
modeled after inter-human communica-
tion inadequately accounts for the scale of
the cosmos and the place of humanity in
this cosmos; the doctrine of humanity
which refers to a “Fall” in language which
appears to be historical is inconsonant
with contemporary natural history and
evolutionary biology; the doctrine of cre-
ation which is couched in the past tense,
as though the universe were finished, in-
adequately reflects the apparent dynamic
contingency of and ongoing creativity in
the cosmos; a doctrine of redemption
which centers the whole of cosmic history
around a series of events over a few mil-
lennia in Palestine fails to reflect either

continues on page 8
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Awards for Science as Christian Vocation
PASTCF Recognizes Campbell, Pursey, Stricklin, and Wagner

he Presbyterian Association on Science, Tech-
nology, and the Christian Faith announces
four award recipients in its Science as Chris-
tian Vocation program. The awardees are lain Camp-
bell of Pittsburgh, PA; Derek Pursey of Dubuque, IA;
Rebecca Stricklin of Cincinnati, OH; and Robert
Wagner of Santa Fe, NM.
The purpose of the program is described in the
introduction to the award’s nomination form.

“Today scientists and engineers are seldom recog-
nized by the Church for their professions. However,
workers in science, engineering, and science education
not only lead others to a deeper understanding of the
physical and biological universe, but also empower
humankind in ways which transform the earth and the
human community. The Presbyterian Association on
Science, Technology, and the Christian Faith seeks to
recognize those scientific and technological profes-
sionals who demonstrate in their lives that scientific
endeavor, science teaching, and technological devel-
opment are all part of God’s calling.

“Science as Christian Vocation’ recognizes contri-
butions both to science, technology, or science educa-
tion and to the Christian community. Considered for
recognition are individuals who demonstrate that their
professional scientific, technical, or educational work
is in fact a part of their calling to serve God’s people
and the world. It is expected (1) that these persons will
have a clear sense of their work as a calling of God and
(2) that they shall have exhibited an effort to under-
stand the significance of their field of endeavor for
their understanding of the Christian faith and the
significance of their Christian commitment for their
professional work.

“The PASTCEF seeks to (1) provide public recogni-
tion of individuals who have dedicated their lives to
adding to our understanding of and to our abilities in
the world and (2) encourage new generations to under-
take life commitments in scientific and technical ca-
reers as a way of serving God.”

Personal statements from each of the four award
recipients follow.

be much easier to maintain an interest in

lain Campbell
Pittsburgh, PA

Church: Southminster Presbyterian
Professional Field: Biology
Employment: University of Pittsburgh

I was born into a Presbyterian family in
the West of Scotland in the early months
of World War II. Church and Sunday
School were web and woof of my weekly
life; morning prayers and classes in reli-
gious education were component parts of
my grade and high school curricula. My
early and intense interest in science ran
counter to family tradition—my mother
was a musician and my father a linguist.
My first awareness of a possible con-
flict between science and religious prac-
tice came during a Easter Week teenage
camp run by the Scripture Union—a semi-
evangelical, semi-outward bound organi-

zatlon whose missionary outreach was to
teenage boys. I had lots of good times with
this group, first committed myself to
Christ in their midst, but I shocked the
leaders one night by maintaining that I
saw no problem in reconciling Darwinian
evolution and Genesis 1. I was not actu-
ally thrown out the organization but I was
‘requested’ not to talk again of such ‘un-
holy’ matters in a Scripture Union setting.
I complied—I had no plans to be a fifteen-
year-old martyr—but the fierceness of the
antagonism I encountered made me sad
and had a lasting impression upon me.

I carned B.Sc. and Ph.D. degrees in
chemistry from the University of Glasgow
in Scotland. When I first went up to
university, two career paths seemed at-
tractive: that of a cleric and that of a
scientist. Family and the advisor of stud-
ies at the University of Glasgow dissuaded
me from the former, arguing that it would
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theology while being a practicing scien-
tist, than visa versa. I read physics (natural
philosophy) and mathematics, then chem-
istry, then biochemistry. Through these
seven years, I was active in a local Presby-
terian church, eventually being invited to
joinits Deacon’s Court. It was at this time
that] joined the speaker’s circuit, address-
ing a range of community, educational
and social groups, often on science sub-

jects and on the ethics of their pursuit.
Ijoined the faculty of the University of
Pittsburgh in 1967. For the first decade
and an half I was consumed with research
projects, their funding and prosecution,
and with graduate education in biochem-
istry and microbiology. I had time for
little else. Although a successful period
professionally, in some ways this interval
of life was my Dark Age. I spent Sunday
“Campbell” continues on page 4
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“Campbell” continued from page 3
mornings on ski slopes rather than in
church cloisters.

In the early 1980s a series of seemingly
unrelated circumstances led me to volun-
teer to teach large-enrollment, freshman
undergraduate biology classes. Life was
never to be the same again. Having the
opportunity to teach modern biology to
young, questioning adults on an ongoing
basis, being in a position to run weekly
discussion groups with them, and to earn
their trust, was quite an experience. I found
myself not only developing new ways to
support students learning in biology
(printed Lecture Notes, Quiz Sheets and
a BioHelp Desk at which they could find
me regularly in the University Commons
Room), but also being an adult mentor
and advisor to large numbers of students
over the four years of their university ma-
triculation and beyond.

I spent a lot of time explaining con-
cepts in biology, chemistry and physics to
students but it never failed to amaze me
how often conversations late in an evening
session switched from science fact, to sci-
ence philosophy, to things ethical, moral
and religious. So often ablockinastudent’s
ability or willingness to learn resulted from
a broken home, a broken relationship, a
broken dream. Daily, I proved the aptness
of that old student saying to a professor, “I
don’t care what you know, till I know that
you care.” I learned to care.

During such BioHelp sessions, I make
no secret that I am a Presbyterian elder.
Furthermore, 1 participate openly in
church services on campus and aboard the
University of Pittsburgh’s Semester at Sea
program. Strangely, such actions do not
come as much of a surprise to my students.
There was a time when that would have
worried me; now it does not. It is known
widely that I march to the beat of a differ-
ent Drummer. A Dean of Faculty recently
commented that over the years I had be-
come “the caring pastor of a young, some-
what unorthodox congregation.” Life has
a strange way of completing circles, albeit
in even stranger ways.

This last decade and an half, I have
included in the menu of informal talks and
courses that I offer at the University of
Pittsburgh and to church and social groups,

topics that deal with the new rapproche-
ment between science and faith, with the
operation and ethics of the new (molecu-
lar) biology, and with the fact and fiction
of environmental concern. Such sessions
prove amazingly popular, especially with
undergraduate students. The preparation
of such presentations—especially the first
one—has required me to keep abreast of
what is happening worldwide at the inter-
face between science and religion. Such
exposure has let me keep close ties with
Pittsburgh Theological Seminary.

In recent months I have become in-
creasingly aware that I would like to de-
vote more time to a true scholarly analysis
of when, where and if there arises a need
for religious faith in the life of a practicing
scientist/ humanist. The humanist in me
may be apprehensive at the outcome of
that analysis but the scientist feels in-
creasingly compelled to make it.

Derek L. Pursey
Dubuque, 1A
Church: Westminster Presbyterian
Professional Field: Physics
Employment: Retired

am an emeritus professor of physics at

Iowa State University. I am an adult
convert to Christianity. As a teenager, |
became enamored of physics and decided
that “science had disproved God.” I re-
mained agnostic through my undergradu-
ate and graduate education and my first
two academic faculty positions. Never-
theless I was always aware of a spiritual
emptiness, and was attracted by the lives
and personalities of several friends. Al-
though these friends always respected my
agnosticism, I was aware that the charac-
teristics which I found so attractive in
them were in large part an outcome of
their Christian faith.

While on a sabbatical at UCLA, 1
accepted an invitation to attend the re-
cently established Bel Air Presbyterian
Church. That congregation accepted me,
agnosticism and all, with overwhelming
warmth. It was not long before I was
“loved into the Kingdom.” This was a
“heart” rather than a “head” conversion,

SciTech! May 1998

made possible only after I conceded that
my intellectual powers are surely less than
God’s. Since then, I have had many expe-
riences which 1 understand to have been
encounters with God in one or other of
the persons of the Trinity.

For understanding my religious expe-
riences, I have found no satisfying alter-
native to the traditional language and world
view of the church. In my professional
work as a physicist, however, I must adopt
the language and world view of modern
science. Even during the euphoria follow-
ing conversion, 1 was bothered by the
intellectual compartmentalization implicit
in simultaneously embracing such appar-
ently irreconcilable views of reality. For
me, this is not just a matter of reconciling
theology and modern science. Theology
which illumines my intellect but not my
spirituality is too arid to be helpful. In my
search for intellectual integrity, I con-
tinue to seek an understanding of reality
which does justice both to my religious
experiences and to the validity of the sci-
entific understanding of nature.

Because as a teenager I used my fasci-
nation with physics as an excuse for deny-
ing God, I have sometimes questioned
whether I was truly called by God to be a
physicist. However I have come to see my
whole life from childhood to the present
(including my agnostic period) as guided
though not controlled by the God who is
Love. Whether it was God’s guidance or
my rebellion which led me into this career,
once I “chose God” I was called to change
my approach to my profession. My per-
sonal ambition became tempered with a
greater concern for students and col-
leagues. 1 have always remembered the
example of a devoutly Christian former
colleague at University of Edinburgh who
devoted himself to easing the life of a
Jewish refugee professor, at considerable
cost to his own career. I became willing to
put aside whatever I was doing in order to
listen to personal concerns of students or
faculty colleagues. I readily accepted du-
ties involving “people contact,” such as
academic advising, although the academic
reward system at a major research univer-
sity barely recognizes such activities. In all
things, [ attempted to show the same kind

“Pursey” continues on page 5




“Pursey” continued from page 4

of non-judgmental acceptance which, in
my agnostic period, I found so attractive
in my Christian friends. I have been open
about my faith in private conversation if
and when this was appropriate.

Explicit religious expression has no
place in physics research, but one’s faith
can and should affect how one goes about
it. I often find myself thanking God for a
new insight. I see my Christian commit-
ment influencing my research activities
through an effort to be fair and generous
in citing the work of other people, in
being fair and generous in attributing
credit to collaborators, and being fair and
constructive in criticism when doing peer
review of other scientists’ work. Since my
retirement from teaching, I have contin-
ued doing research not only for personal
satisfaction but also to assist the careers of
collaborators.

While at lowa State University, I served
Collegiate Presbyterian Church as a Dea-
con and as an Elder. I also served on the
local board of UMHE, eventually as chair-
man. I became the Faculty Adviser for a
Pentecostal student group until they could
find someone more in tune with their
theology. I saw these activities as part of
my call as a Christian faculty member,
rather than as a physicist. However the
habits of analytical thought engendered
by my physics career undoubtedly affected
the way I approached problems encoun-
tered in these activities.

There is insufficient space to develop
my current thinking about the relations
between science and religion, but a few
sentences may give the flavor. Science
since the renaissance has had remarkable
success in understanding nature, and tech-
nology based on scientific understanding
has transformed society. Perhaps for this
reason, science is often seen as the most
reliable, or even the only, way to true
knowledge. 1 believe that this attitude
permeates society religion may offer moral
guidance, but when it comes to what is
truly real, trust science. I find this unsat-
isfactory. As I grope towards a personally
satisfying resolution, I understand science
as finding patterns which are common to
many objects, events, or persons, but I
believe that in principle science cannot
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deal with the essential uniqueness of each
individual object, event, or person. A meta-
phorscience provides maps of reality. Use-
ful maps show only the constant features
of the terrain, omitting most details, and
especially those which are evanescent.
Useful maps are based on careful observa-
tion, but are always subject to correction.
Maps created for different purposes may
differ because they show different aspects
of the same reality. A useful theology may
be such a map. A second metaphor
Shakespeare wrote “All the world’s a stage
“ Science as I now understand it studies
the stage setting in great detail, but it is
the drama which really matters. However
we as actors in the drama need to under-
stand how the stage set works. Therefore
I regard scientific map-making as a true
calling from God, the Author, Producer,
and Director of the cosmic drama.

Rebecca E. Stricklin
Cincinnati, OH
Church: First Presbyterian of
Westwood

Professional Field: Chemistry
Employment: Oak Hills High School

have felt God’s presence in my life as

long as I can remember both very per-
sonally and as Lord of us all and have long
felt the call to do God’s work in all that I
do. Inschooll felt pulled between a call to
do church work and the push to major in
science. I decided to go for both worlds
majoring in chemistry always with the
goal of teaching. 1 firmly believe that God
called me to teach science to youth and to
-help them to realize the potential that
each of them has.

The growth I have seen in many of my
students, I feel, is God’s way of using me
to contribute to His purpose. I see science
and faith as enriching each other. God
expects in His calling of me competent
knowledge, skilled methodology, role
modeling, dedication to youth, faithful-
ness in character, and commitment to qual-
ity teaching.

I am teaching science to persons who
are at a critical stage in their growth,
development, decision making, and seek-
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ing of personal identity. I try to greet my
students as they arrive for each class and
speak with those who lag behind at the
end who often just want some attention. I
make an assignment sheet with classwork
and homework for a three week period
because I know they have jobs and other
activities so they can plan their time. I talk
to students and attend school activities
and extra curricular activities. They share
their lives and I share mine. Youth are
asking questions and have multiple needs
that my faith helps me to acknowledge as
well as serve.

I will never know how this has affected
many of my students. One student re-
cently came back and told me that a ten
minute aside one day had determined her
career choice (and she’s now a senior re-
search leader for Campbell’s Foods). One
of the most humbling experiences I ever
had was a student whom I had tried to
draw out but who still had little to say.
After a field trip with another class, he
gave me a bottle of dish washing liquid
that he had been given at the plant to give
to his mother. He told me his mother had
died three years earlier and 1 was the
closest thing he had to a mother. Other
touching experiences have been helping a
student after she was raped and was still
being stalked; helping students who are
only children of older parents; and help-
ing youth through family depression and
loss. These are only a few of the issues
with which the Youth of today are having
to deal. No, I am not telling all these
students directly about the Good News.
However, I am trying to show them that
someone does love them and care for them.

When I started teaching and I was
asked what I taught, the answer was al-
ways “chemistry.” Now, I answer “fifteen-
year-olds.” There is so much more than
chemistry; itis all the technology as well as
simple things like how to take notes and
how to plan time. More important is the
development process moving from child-
hood to adulthood. Before scolding about
a missing homework (yes, responsibility
must be taught also), I try to find out why.
The new Millennialists are different and I
must meet them at their reference point
and move from there.

“Stricklin” continues on page 6
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“Stricklin” continued from page 5

Being Department Chair has meant
helping new staff members adjust to Oak
Hills and some to what teaching is really
about; helping in handling student rela-
tionships; or listening to ethical dilemmas
of how to do one’s best. The aging staff
has also meant counseling after deaths of
parents, spouses, and even two staff mem-
bers. Working with adults has continued
into local, regional, and national service
on various boards and committees.

I also feel I have been able to take
strengths of my teaching back to my church
work. One cannot teach, especially in a
chemistry laboratory, without being highly
organized. These organization and tech-
nology skills have helped me whether
moderating a meeting, organizing and
planning a Presbytery Committee for a
year, rewriting bylaws for a committee,
helping in teaching Church School or
Vacation Church School, being a Youth
Advisor, or working at the Presbytery’s
camp. Sometimes, it is bringing the per-
spective of the Youth with whom I work.
Sometimes, it is bringing my own per-
spective as a Baby Boomer.

I must critically evaluate, under the
guidance of The Holy Spirit, my spiritual
growth and my professional improvement.
T am able to take a holistic approach to life
through the interfacing of my occupation
and my Christian commitment. Faith re-
quires renewal, confirming the reality of
the necessity of healing the brokenhearted,;
growing spiritually through devotional life,
corporate worship, and through steady
devotions and service; and understanding
the dynamics of pluralism and my devel-
opment in the church especially at the
Presbytery level as well as the congrega-
tional level. Our broken world needs
Christ’s healing and empowerment of the
Holy Spirit.

I try to respond by being ready to hear
God’s plan for me and follow His will. I
have felt God speaking to me, sometimes
in ways 1 wanted to hear and sometimes
not. However, the most important over-
lap is the continuing mission to the Youth
of today, trying to encourage them to
appreciate the positiveness of the world,
setting a good example, ministering to
their needs on a daily basis, and never

being afraid to show my faith and lead by
example.

Robert P. Wagner
Santa Fe, NM

Church: First Presbyterian of Santa Fe
Professional Field: Genetics
Employment: Human Genome Center

thn I first started a program of
studies and research in genetics
and evolution leading to a graduate de-
gree, I had not up to that point given any
substantive thought to such relations that
might exist between science and religion.
I went to a Christian Church, tried to
follow Jesus’ teachings, and went about
my scientific studies while keeping each,
science and religion, in its own closet.

Then one Sunday I went to a service at
alocal Episcopal Church to see what Epis-
copalians did different from Presbyteri-
ans. The minister delivered a sermon
starting out with the statement that “there
is a domain of God and a domain of
Science” with the inference that never the
twain shall meet. After I went out from
there I came to realize that the statement
had a critical problem with scope. If God
is omnipotent and omniscient, as we Chris-
tians believe, then both religion and sci-
ence are in his domain. This, if you will,
was my personal revelation—there is a
domain of science and a domain of reli-
gion, and these two are within the same
domain—God. It is from this stand that I
do the work of God both as a scientist and
a Christian.

I hold to the aphorism that “every-
thing is what it is, and not some other
thing.” Like every generalization this one
must be taken with a grain of salt, but it is
important to define what science is in
order to try to make it clear what it is in
distinction to religion. Science is an occu-
pation in which we humans try to under-
stand the workings of the cosmos including
the creatures we call life within it. This
involves making conjectures (which you
may call hypotheses, theories or facts as
you desire) with the understanding that
they are always subject to test, and can be
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discarded in favor of what seem to be
better explanations of the nature of the
phenomena being studied.

Religion, on the other hand, deals with
realities of a different nature—those that
involve the relations of humans to one
another and to the rest of creation within
which we exist. It deals with thought about
realities which it itself shapes. Here is the
nub of the difference between science and
religion. Religion deals with matters of
faith that are not testable in the same way
that the conjectures of scientists are. But
these matters of faith do touch upon the
uses of science which can be both for the
good or for the evil.

To quote Paul Tillich: “Religion is
then that which makes us able to actualize
ourselves as moral persons. Religion is a
supporting power of the ethical.” Hence,
religion is that power or force needed to
deal with that activity we call science.
Here is the link between the two. One of
the major problems we face today is that
science is moving fast ahead and religion
is not. The Church is not fully performing
its function. (Although I can’tavoid think-
ing that the Roman Church is doing a
much better job in this regard than the
Presbyterian.) The Church should notact
as a policeman, but it should be aware of
what goes on in science, educate the pub-
lic, and engage in meaningful conversa-
tion about the possible consequences of
the use of certain scientific knowledge and
activities.

Kierkegaard has written* . . . philoso-~ -
phers say that life must be understood
backward. But they forgot the other propo-
sition, that it must be lived forward.” The
Church must look forward, and we scien~
tists in the Church should work toward
helping to do so. I consider it one of my
functions as a member of my church to do
so to the benefit of humankind.




UPCOMING EVENTS, IDEAS, AND STUFF

EVOLUTION AND CREATION:
Facing the Issues (course #1742) will be
held on June 29-July 6, 1998 at Ghost
Ranch Center. The leaders are: Rev. Bar-
bara A. Pursey, Ph.D., Dubuque, IA; Rev.
James B. Miller, Ph.D., Pittsburgh, PA;
R. Wesley McCoy, Marietta, GA.

The seminar will explore dimensions
of the evolution/creation relationship as it
impacts churches and schools. It will trace
the historical development of the theory
of evolution from Darwin to the present,
the rise of opposition within segments of
the religious community to the theory,
and its constructive interpretations. Ways
to affirm both creation and evolution will
be explored as well as alternatives to ex-
treme positions on both sides of the issue.
This course is for anyone who wants to
explore a deeper understanding of evolu-
tion and creation issues, seeking more
light than heat!

All of the leaders are members of the
PASTCF board. Miller and Pursey have
led science/faith seminars at the Ranch
several times in the past. McCoy is a
nationally recognized high school biology
teacher who has been intimately involved
in the evolution/creationism debate.

This will be a most stimulating week
for you. Pass the word to others in your
area you think might have an interest.
Registration is $140. Contact Ghost
Ranch Conference Center, HC 77, Box
11, Abiquiu, NM 87510; (505) 685-4333.

“SCIENCE IN THEISTIC CON-
texts: Cognitive Dimensions” is pre-
sented by the Pascal Centre for Advanced
Studies in Faith and Science. The confer-
ence is scheduled for July 21-25, 1998. It
will present an analysis and evaluation of
the internal role of theistic religious be-
liefs in the natural sciences and math-
ematics and is intended for those persons
who are interested in the mutual relation-
ships and interactions between science
and religious belief.

There will be several keynote addresses:
“The Distinction Between Religious &
Metaphysical Beliefs” by Steven Wykstra.
“The Historiography of Religion and Sci-
ence Interaction” by J. H. Brooke. “Is
Science Immune to Religion?” by T.. Settle.
“Metaphysics and Science in Christianity,
Judaism and Islam: A Comparative Analy-
sis” by Toby E. Huff.

Conference registration will be on
Tuesday evening, July 21. Participants will
be housed in college residences unless
hotel accommodation is requested.

For complete details of costs, travel
information, and the full program contact
http://alpha.redeemer.on.ca/pascal/.

“INTERWEAVINGART, SCIENCE,
and Spirituality” is the 45th annual Star
Island Conference scheduled for-Satur-
day, July 25 to Saturday August 1, 1998.

Some of the questions to be consid-
ered are: What are emotions? What are
they for? How do they evolve? How are
they mimicked/elicited by pharmacologi-
cal agents? What is transcendence? Are
religious art and ritual adaptive? In what
ways are traditional religious art and ritual
relevant to our times? How does Nature,
and an understanding of Nature (science),
engage with spiritual experience? To what
extent can art reflect, interpret, and make
meaningful the understandings wrought
by science?

Bob Schaible, Associate Professor of
Arts and Humanities at the University of
Southern Maine and co-chair of the con-
ference, will keynote the conference. He
will look at how humans imagine forth
beauty, truth, and meaning, not only in
the arts but also in religion and science.
Central to his talk will be poetry and a
fondness for metaphor as the yarn with
which virtually all human knowledge and
sensibility are woven together.

Now in its fourth year, Archi Pelagos, a
professionally designed curriculum of fun
activities for children and youth during
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the adult program, make this an outstand-
ing family conference. Ages 3-17.
Contact the registrar via email to re-
ceive a registration form, or download it at
http://www.iras.org/conference.html.

“STRANDS IN THE WEB OF LIFE:
Exploring our Roles in Ecology, Peace
and Justice” will be the theme of the
Presbyterians for Restoring Creation con-
ference this summer. The conference will
consider the powerful connection of is-
sues shared among those in the Restoring
Creation Fellowship, Peacemakers, Hun-
ger Network, and those concerned for
Sustainable Lifestyle. The program is
scheduled for August 8-12, 1998 at Mon-
treat Conference Center in North Caro-
lina.

Plenary Speakers will be: Ron Sider -
President, Evangelicals for Social Action;
Joan Martin-Brown, Advisor, Sustainable
Development, The World Bank; Larry
Rasmussen, Professor of Social Ethics,
Union Seminary, NYC, and Co-Modera-
tor of the WCC Commission for Peace,
Justice, and the Integrity of Creation; and
the Honorable Eva Clayton, Congress-
woman from North Carolina, and mem-
ber of the Eco-Justice Task Force which
developed “Restoring Creation for Ecol-
ogy and Justice,” adopted by the General
Assembly of the Presbyterian Church
(U.S.A)).

Registration will be available through
Montreat Conference Center, P.O. Box
969, Montreat, NC 28757. (800) 572-
2257. The program fee is $150 on or
before July 7and $165 after July 7. For any
other information, contact Bill Knox at
(704) 262-3881 or BILL_KNOX@

pcusa.org.

“THE FUTURE OF THE FAMILY/
The Family of the Future” is scheduled
for October 16-18, 1998 in St. Louis,

MO. For more information, contact: http:/
/ITEST .slu.edu/.
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“Crisis” from page 2 These mandates recognize that these  the United Church of Christ and the Ro-

the spatial, temporal or historical scope of
the cosmos as currently understood.

Thisis only a suggestive list of founda-
tional theological questions. These are
not merely questions for the idle curiosity
of scholars. They are questions about the
meaning of the Christian faith which must
be addressed if that faith is to have integ-
rity today. They are questions which can-
not be addressed responsibly without
attention to contemporary scientific de-
scriptions of the universe, the earth, the
biosphere and humanity.

But is this effort really the concern of
the church? Emphatically, yes. The need
for such effort was recognized in the reor-
ganization of the Presbyterian Church
(U.S.A.) following reunion. The Struc-
tural Design for Mission identified the
following function: “to encourage theo-
logical reflection on new developments in
science and technology.” A structural com-
mitment for these issues was reinforced by
the actions of the 200th General Assem-
bly when it approved overtures from three
presbyteries calling for commitment of
resources and staff to this effort.

issues can only be addressed successfully
by sustained and committed effort. In
general, institutionalized practices are dif-
ficult to change and traditional modes of
thought are even less amenable to trans-
formation, especially in the church. So the
effort required to address the issue of the
intellectual and functional integrity of the
church in its theology, liturgy and moral
practice is the work of an era not a budget
cycle. If the church is to fulfill responsibly
these mandates, it will have to commit
itselfand its staff to a long-range effort. It
has taken three centuries for the spiritual
dissonance we experience today to reach
its current state. There is no reason to
believe that overcoming it can be accom-
plished in a few years.

Yet there is hope. Even if in a tenuous
way Presbyterians have been in the fore-
front among communions who have rec-
ognized and begun to act upon this need,
we can also rejoice that we are not alone
either in recognizing this critical issue or
in beginning to take steps to address it
institutionally. The Episcopal Church, the
Evangelical Lutheran Church in America,

man Catholic Church are among the com-
munions which have moved to establish
long-term efforts to address these issues.
They are sisters and brothers in Christ
who are seeking not only to remember
faithfully the Word as it called to earlier
generations in their times but more cru-
cially they are seeking to regain the ability
to hear faithfully the creative Word of
God as it calls to us all anew in the present
age from the future.

PASTCF members have the opportu-
nity to be agents to help the Presbyterian
Church (USA) address this “invisible cri-
sis of faith.” We can do so by working
locally in our congregations and presby-
teries not only to reflect intellectually on
contemporary developments in science and
technology but also to engage in the daunt-
ing task of discerning what significance
these developments have for the way we
proclaim our Christian faith personally
and corporately in our teaching, worship
and mission in the world. For those com-
mitted to follow Christ in a Presbyterian
sort of way this is an “opportunity we
cannot afford to refuse.”t



